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EDITOR’S NOTE

All the essays in this volume but two—*“In the
Belfry” and “Silent China”—are from five collections
entitled The Grave, Hot Air, Bad Luck, Bad Luck (II),
And That’s That.

The Grave, published in 1927, consists of four essays
dating from 1907 and nineteen written between 1918
and 1925. Hot Air, published in 1925, contains forty-
one essays written between 1918 and 1924. Bad Luck,
published in 1926, has thirty-one essays written in
1925. Bad Luck (II), published in 1927, consists of-
thirty-two essays written in 1926 and one written in
1927. And That’s That, published in 1928, has
twenty-nine essays written in 1927 and one written in
1926. “In the Belfry” and “Silent China,” which also
belong to 1927, were included in Three Leisures
published in 1932.

As the contents show, all the essays in this volume
were written between 1918 and 1927, the period of the
May the Fourth Movement and the First Revolutionary
War (1924-1927). They show how Lu Hsun battled
during these years and the extent of his contribution
to the democratic revolution.

It is interesting to consider the things that drew his
fire. In the early part of this period, about the time
of the May the Fourth Movement, the feudal-minded
literati were still giving active support to the foreign
imperialists and northern warlords. Opposing demo-
cratic reforms, they grumbled that the world had gone
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to the dogs. Upholding and praising feudal morality,
they did their best to bolster up patriarchal authority,
considering it right and proper for children to obey
their fathers implicitly, and for widows to kill them-
selves. Advocstes of sacrificing to Confucius, the
reading of Confucian classics and the preservation of
“national characteristics,” they defended superstition
and attacked science, considering all democratic ideas
fraught with danger. In short, what they wanted was
a return to the past. These hidebound conservatives
supported the northern warlords and were supported
by them; thus the warlord government of the time
passed laws for the honouring of women who were
chaste according to its inhuman standard, and
repeatedly ordered the schools to sacrifice to Con-
fucius and study the Confucian classics.

During this period, therefore, Lu Hsun first attacked
feudal conventions and morality, the feudal family
system, and the die-hards, warlords and bureaucrats
who upheld such ideas and systems. Lu Hsun called
on his readers to emancipate women and young peo-
ple, and to win a better future for their children. At
the same time, he indignantly tore away the sancti-
monious masks of those evil-minded hypocrites.

The task of the democratic revolution in China dur-
ing those years was emancipation of the people. This
work was not completed by the 1911 Revolution, but
was continued by the May the Fourth Movement.

But in the later part of this period, when the demo-
cratic movement was making headway, there was a
split among the Chinese intelligentsia. The bourgeois
intellectuals in the democratic front—mostly students
returned from England and America, whose chief
representative was Dr. Hu Shih—went over to the
enemy, and worked for the northern warlords and

later for the Kuomintang. So Lu Hsun had to fight
against these modern ‘“gentlemen.”

These Westernized renegades were much craftier
than the earlier group of die-hards. Dubbing them-
selves “scholars” or “intellectuals” devoted to
“science” and ‘“knowledge,” they proposed that we
should “discuss more concrete problems and fewer
‘isms,” ” “carry out gradual reforms,” “study our cul-
tural heritage,” and “go into the laboratory,” hoping
by these means to distract the attention of intellectuals
and students from the revolution. So it became an
urgent task to unmask these Westernized gentlemen
and scholars and expose their false liberalism and
reformism. The fight Lu Hsun started in 1925 against
the reactionary journal Modern Review and against
Professor Chen Yuan is an excellent example of the
struggle between the revolutionaries and the Anglicized
and Americanized intellectuals. Those unfamiliar
with the actual circumstances of the time may be
bewildered by all the names and incidents referred to
in Lu Hsun’s essays. But as the well-known revolu-
tionary- and literary critic Chu Chiu-pai (1800-1935)
observed: ‘“Perhaps some young folk today are not
very much interested in these essays because they do
not know the history of men like Chen Yuan. The
fact is that the names of Chen Yuan, Chang Shih-chao
and others in Lu Hsun’s essays can be taken as stand-
ing for certain types. There is no need to know all
about their lives. The important thing is that China
today is still crawling with such vermin: ‘fawning
cats,” ‘dogs more snobbish than their masters,” ‘mos-
quitoes which insist on making a long harangue before
biting,” ‘flies which after much preliminary buzzing
and fuss lick off a little sweat and leave some filth’
It is imperative in the struggle to tear off the masks



of these shameless dastards, these savage time-servers
and slaves.”

In brief, to join battle with the die-hards, the re-
formists and the pseudo-liberals returned from Eng-
land and America was the main task of Lu Hsun and
other revolutionary writers at that time; though, of
course, there were other struggles too. This is the
historical background to this volume.

Needless to say, the range covered by Lu Hsun in
his battle of ideas was very great. While attacking
the reactionaries, he criticized many backward ideas
and habits, concerned himself with nearly every aspect
of Chinese life, and touched upon almost all the prob-
lems of the revolution. A few important essays have
been left out because long comments and notes would
have been needed to make them clear, and we trust
our readers will excuse these omissions.
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MY VIEWS ON CHASTITY

“The world is going to the dogs! Men are grow-
ing more degenerate every day! The country is faced
with ruin!”—such laments have been heard in China
since time immemorial. But “degeneracy” varies from
age to age. It used to mean one thing, now it means
another. Except in memorials to the throne and the
like, in which no one dares make wild statements, this
is the tone of all written and spoken pronouncements.
For not only is such carping good for people; it re-
moves the speaker from the ranks of the degenerate.
That gentlemen sigh when they meet is only natural.
But now even 'murderers, incendiaries, libertines,
swindlers and other scoundrels shake their heads in
the intervals between their crimes and mutter: “Men
are growing more degenerate every day!”

As far as morality goes, inciters to evil are not the
only degenerates. So are those who simply condone
it, delight in it or deplore it. That is why some men
this year have actually not contented themselves with
empty talk, but after expressing their horror have
looked round for a remedy. The first was Kang Yu-
wei* Stamping and sawing the air, he declared “con~

* Kang Yu-wei (1858-1927) was a well-known reformist at
the end of the Ching dynasty, who led the 1898 reform move-
ment, In 1918, he published an article in which he still
advocated his earlier reformist proposals, declaring that China
was not yet ripe for democracy but needed a constitutional
monarchy.

11



12 ESSAYS

stitutional monarchy” the panacea. He was refuted
by Chen Tu-hsiu,* who was followed by the spir-
itualists who somehow or other hit on the weird idea
of inviting the ghost of Mencius to devise a policy
for them. However, Chen Pai-nien, Chien Hsuan-tung
and Liu Pan-nung** swear they are talking nonsense.

Those articles refuting them in New Youth are
enough to make anyone’s blood run cold. This is the
twentieth century, and dawn has already broken on
mankind. If New Youth were to carry an article
debating whether the earth were square or round,
readers would almost certainly sit up. Yet their pres-
ent arguments are pretty well on a par with contend-
ing that the earth is not square. That such a debate
should continue today is enough to make anyone’s
blood run cold!

Though constitutional monarchy is no longer dis-~
cussed, the spiritualists still seem to be going strong.
But they have failed to satisfy another group, who
continued to shake their heads and mutter: “Men are
growing more degenerate every day!” These, in fact,
have thought up a different remedy, which they call
“extolling chastity.”

For many years now, ever since: the failure of the
reformists and the call for a return to the past, devices
like this have been generally approved: all we are
doing now is raising the old banners.  Moreover, in

* Chen Tu-hsiu (1880-1942) was then a professor of Pe-
king University and chief editor of New Youth, the magazine
which gave the lead in the movement for a new culture. In
1918 he published an article in New Youth condemning Kang
Yu-wei’s ideas. ,

**In 1918, New Youth carried articles by these three pro-
fessors of Peking University inveighing against the spiritualist
school which spread superstitious ideas and advocated a re-
turn to the past.
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step with this, writers and public speakers keep sing-
ing the praises of chastity. This is their only way to
rise above those who are “growing more degenerate
every day.”

Chastity used to be a virtue for men as well as wo-
men, hence the references to “chaste gentlemen” in
our literature. However, the chastity which is ex-
tolled today is for women only—men have no part in
it. According to contemporary moralists, a chaste wo-
man is one who does not remarry or run off with a
lover after her husband’s death, while the earlier her
husband dies and the poorer her family the more
chaste it is possible for her to be. In addition, there
are two other types of chaste woman: one kills herself
when her husband or fiancé dies; the other manages
to commit suicide when confronted by a ravisher, or
meets her death while resisting. The more cruel her
death, the greater glory she wins. If she kills herself
only after being surprised and ravished, there is bound
to be talk. She has one chance in ten thousand of
finding a generous moralist who may excuse her in
view of the circumstances and grant her the title
“chaste.” But no man of letters will want to write
her biography and, if forced to, he is sure to end on a
note of disapproval.

In short, when a woman’s husband dies she should
remain single or die. If she meeis a ravisher she
should also die. When such women are praised, it
shows that society is morally sound and there is still
hope for China. That is the gist of the matter.

Kang Yu-wei had to use the emperor’s name; the
spiritualists depend on superstitious nonsense; but up-
holding chastity is entirely up to the people. This
shows we are coming on. However, there are still
some questions I would like to raise, which I shall try
to answer according to my own lights. Moreover,
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since I take it that this idea of saving the world
through chastity is held by the majority of my coun-
trymen, those who expound it being merely their
spokesmen who voice something which affects the
whole body corporate, I am putting my questions and
answers before the majority of the people.

My first question is: In what way do unchaste wo-
men injure the country? It is only too clear today
that “the country is faced with ruin.” There is no
end to the dastardly crimes committed, and war,
banditry, famine, flood and drought follow one after
the other. But this is owing to the fact that we have
no new morality or new science and all our thoughts
and actions are out of date. That is why these
benighted times resemble the old dark ages. Besides,
all government, army, academic and business posts are
filled by men, not by unchaste women. And it seems
unlikely that the men in power have been so bewitched
by such women as to lose all sense of right and wrong
and plunge into dissipation. As for flood, drought and
famine, they result from a lack of modern knowledge,
from worshipping dragons and snakes, cutting down
forests and neglecting water conservancy—they have
even less to do with women. War and banditry, it is
true, often produce a crop of unchaste women; but the
war and banditry come first, and the unchaste women
follow. It is not women’s wantonness that causes
such troubles.

My second question is: Why should women shoulder
the whole responsibility for saving the world? Ac-
cording to the old school, women belong to the yin*

* Certain Confucians who adopted part of the metaphysical
doctrine of yin and yang maintained that all phenomena re-
sulted from the interaction of these two principles. The yang
was dominant, the yin dependent. This reflected their convic-
tion that men were superior, women inferior.
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or negative element. Their place is in the home, as
chattels of men. Surely, then, the onus for governing
the state and saving the country should rest with the
men, who belong to the yang or positive element.
How can we burden weak females with such a tre-
mendous task? And according to the moderns, both
sexes are equal with roughly the same obligations.
Though women have their duties, they should not have
more than their share. It is up to the men to play
their part as well, not just by combating violence but
by exercising their own masculine virtues. It is not
enough merely to punish and lecture the women.

My third question is: What purpose is served by
upholding chastity? If we grade all the women in
the world according to their chastity, we shall prob-
ably find they fall into three classes: those who are
chaste and should be praised; those who are unchaste;
and those who have not yet married or whose hus-
bands are still alive, who have not yet met a ravisher,
and whose chastity therefore cannot yet be gauged.
The first class is doing very nicely with all these
encomiums, so we can pass over it. And the second
class is beyond hope, for there has never been any
room for repentance in China once a woman has erred
—she can only die of shame. This is not worth dwell-
ing on either. The third class, therefore, is the most
important. Now that their hearts have been touched,
they must have vowed to themselves: “If my husband
dies, I shall never marry again! If I meet a ravisher,
I shall kill myself as fast as ever I can!” But what
effect, pray, do such decisions have upon public
morality which, as pointed out earlier, is determined
by men?

And here another question arises. These chaste
women who have been praised are naturally paragons
of virtue. But though all may aspire to be sages, not
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all can be models of chastity. Some of the women in
the third class may have the noblest resolutions, but
what if their husbands live to a ripe old age and the
world remains at peace? They will just have to suffer
in silence, doomed to be second-class citizens all their
lives.

So far we have simply used old-world common sense,
yet even so we have found much that is contradictory.
If we live at all in the twentieth century, two more
points will occur to us.

First of all: Is chastity a virtue? Virtues should
be universal, required of all, within the reach of all,
and beneficial to others as well as oneself. Only then
are they worth having. But in addition to the fact
that all men are excluded from what goes by the name
of chastity today, not even all women are eligible for
this honour. Hence it cannot be counted a virtue, or
held up as an example. ... When a rough man
swoops down on one of the weaker sex (women are
still weak as things stand today), if her father, broth-
ers and husband cannot save her and the neighbours
fail her too, her best course is to die. She may, of
course, die after being defiled; or she may not die at
all. Later on, her father, brothers, husband and neigh-
bours will get together with the writers, scholars and
moralists; and, no whit abashed by their own cow-
ardice and incompetence, nor concerned how to
punish the criminal, will start wagging their tongues.
Is she dead or not? Was she raped or not? How
gratifying if she has died, how shocking if she has not!
So they create all these glorious women martyrs on
the one hand and these wantons universally con-
demned on the other. If we think this over soberly
we can see that, far from being praiseworthy, it is
absolutely inhuman.
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Our second query is: Have polygamous men the
right to praise chastity in women? The old moralists
would say, of course they have: The mere fact that
they are men makes them different from other people
and sole arbiters of society. Relying on the ancient
concept of yin and yang or the negative and the posi-
tive, they like to show off to women. But people to-
day have had a glimpse of the truth and know that
this talk of yin and yang is absolute gibberish. Even
if there are dual principles, there is no way of proving
that yang is nobler than yin, the male superior to the
female. Besides, society and the state are not built
by men only. Hence we must accept the truth that
both sexes are equal. And if equal, they should be
bound by the same contract. Men cannot make rules
for women which they do not keep themselves. More-
over, if marriage is a sale, swindle or form of tribute,
a husband has no right even to demand that his wife
remain faithful to him during his lifetime. How can
ne, a polygamist, praise a woman for following her
husband to the grave?

This ends my questions and answers. The moralists’
case is so weak it is strange it should have survived
to the present time. To understand this, we must see
how this thing called chastity originated and spread,
and why it has remained unchanged.

In ancient society women were usually the chattels
of men, who could kill them, eat them or do what they
pleased with them. After a man’s death, there was
naturally no objection to burying his women with his
favourite treasures or weapons. By degrees, however,
this practice of burying women alive stopped and the
conception of chastity came into being. But it was
mainly because a widow was the wife of a dead man
whose ghost was following her that other men dared
not marry her—not because it was thought wrong for
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a woman to marry twice. This is still the case in prim-
itive societies today. @ We have no means of ascer-
taining what happened in China in remote antiquity;
but by the end of the Chou dynasty,* although
retainers were buried with their masters, these in-
cluded men as well as women, and widows were free
to marry again. It appears then that this custom died
out very early. From the Han (206 B.C.-A.D. 220) to
the Tang dynasty (618-907) no one advocated chastity.
It was only in the Sung dynasty (960-1279) that pro-
fessional Confucians started saying: ‘‘Starving to
death is a small matter, but losing one’s chastity is a
great calamity.” And they would exclaim in horror
when they read of some woman in history who mar-
ried twice.  Whether they were sincere or not we
shall never know. That was when men were begin-
ning to grow “more degenerate every day,” the coun-
try was ‘“faced with ruin,” and the people were in a
bad way; so it is possible that these professional Con-
fucians were using wemen’s chastity to lash the men.
But since this type of insinuation is rather con-
temptible and its aim was far from clear, though it
may have resulted in a slight increase in the number
of chaste women, men in general remained unmoved.
And so China, with “the oldest civilization in the world
and the highest moral standard,” “by the grace of God
and the will of Heaven,” fell into the hands of Setsen
Khan, Oeuldjaitou Khan, Kuluk Khan** and all the
rest of them. After several more changes of rulers, the
conception of chastity developed further. The more

* Eleventh to fifth century B.C.

** All the emperors during the Yuan dynasty (1279-1368) had
Mongolian titles. Setsen (meaning the intelligent) was the
title of Kublai Khan, Oeuldjaitou (the long lived) the title
of Timour, Kuluk (the outstanding) the title of Khaischan.
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loyalty the emperor demanded of his subjects, the
more chastity the men required of the women. By
the Ching dynasty Confucian scholars had grown even
stricter. When they read in a Tang dynasty history
of a princess who married again, they would thunder
in great indignation: “What is this! How dare the
man cast such aspersions on royalty!” Had that Tang
historian been alive at the time, he would certainly
have been struck off the official list to ‘“rectify men’s
hearts and mend their morals.”

So when the country is about to be conquered, there
is much talk of chastity and women who take their
own lives are highly regarded. For women belong to
men, and when a man dies his wife should not re-
marry; much less should she be snatched from him
during his life. But since he himself is one of a
conquered people, with no power to protect his wife
and no courage to resist, he finds a way out by urging
her to kill herself. There are rich men, too, with
whole bevies of wives, daughters, concubines and
maids, who cannot look after them all during times of
trouble. Confronted by rebels or government troops,
they are absolutely helpless. All they can do is to
save their own skin and urge their women to seek a
glorious death, for then they will be of no interest to
the rebels. Then when order is restored, these rich
men can saunter back to utter a few encomiums over
the dead. For a man to remarry is quite in order
anyway, so they get some other women and that is
that. This is why we find works like The Death of
Two Virtuous Widows or The Seven Concubines’
Epitaph. Even the writings of Chien Chien-yi* are

*1582-1664. Minister of Ceremony at the end of the Ming
dynasty, he was a traitor who welcomed the Manchu invaders.
His name appears in the section on turncoat officials in the
history of the Ming dynasty.
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filled with accounts of chaste women and praise of
their glorious death.

Only a society where each cares solely for himself
and women must remain chaste while men are polyg-
amous could create such a perverted morality, which
becomes more exacting and cruel with each passing
day. There is nothing strange about this. But since
man proposes and woman suffers, why is it women
have never uttered a protest? Because submission is
the cardinal wifely virtue. Of course a woman needs
no education: even to open her mouth is counted a
crime. Since her spirit is as distorted as her body,*
she has no objection to this distorted morality. And
even a woman with views of her own has no chance
to express them. If she writes a few poems on moon-
light and flowers, men may accuse her of looking for
a lover. Then how dare she challenge this “eternal
truth”? Some stories, indeed, tell of women who for
various reasons would not remain chaste. But the
story-tellers always point out that a widow who re-
marries is either caught by her first husband’s ghost
and carried off to hell or, condemned by the whole
world, becomes a beggar who is turned away from
every door till she dies a wretched death!

This being the case, women had no choice but to
submit. But why did the men let it go at that,
instead of standing up for the truth? The fact is that
after the Han dynasty most mediums of public opinion
were in the hands of professional Confucians, much
more so from the Sung and Yuan dynasties onwards.
There is hardly a single book not written by these
orthodox scholars. They are the only ones to express
opinions. With the exception of Buddhists and
Taoists, who were permitted by imperial decree to

* This refers to the practice of binding women’s feet.
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voice their opinions, no other “heresies” could take a
single step into the open. Moreover, most men were
very much influenced by the Confucians’ self-vaunted
“tractability.” To do anything unorthodox was taboo.
So even those who realized the truth were not pre-
pared to give up their lives for it. Everyone knew
that a woman could lose her chastity only through a
man. Still they went on blaming the woman alone,
while the man who destroyed a widow’s reputation by
marrying her or the ruffian who forced her to die un-
chaste was passed over in silence. Men, after all, are
more formidable than women, and to bring someone
to justice is harder than to utter praise. A few men
with some sense of fair play, it is true, suggested
mildly that it was unnecessary for girls to follow their
betrothed into the grave; but the world did not listen
to them. Had they persisted, they would have been
thought intolerable and treated like unchaste women;
so they turned “tractabie” and held their peace. This
is why there has been no change right up till now.

(I should mention here, however, that among the
present champions of chastity are quite a few people
whom I know. I am sure there are good men among
them and they have the best intentions, but their way
of saving society is wrong. To go north they have
headed west. And we cannot expect them, just be-
cause they are good, to be able to end up north by
going due west. So I hope they will turn back.)

Then there is another question.

Is it difficult to be chaste? The answer is, very. It
is because men know how difficult it is that they praise
it. Public opinion has always taken it for granted that
chastity depends upon the woman. Though a man
may seduce a woman, he is not brought to book. If
A (a man) makes advances to B (a woman) but she
rejects him, then she is chaste. If she dies in the pro-
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cess, she is a glorious martyr; A’s name is unsullied
and society undefiled. If, on the other hand, B accepts
A, she is unchaste; again A’s name is unsullied, but
she has lowered the tone of society. This happens in
other cases too. A country’s downfall, for instance, is
always blamed on women. Willy-nilly they have
shouldered the sins of mankind for more than three
thousand years. Since men are not brought to book
and have no sense of shame, they go on seducing wo-
men just as they please, while writers treat such in-
cidents as romantic. So a woman is beset by danger
on every side. With the exception of her father, broth-
ers and husband, all men are potential seducers.
That is why I say it is difficult to be chaste.

Is it painful to be chaste? The answer is, very. It
is because men know how painful it is that they praise
it. Everyone wants to live, yet to become a martyr
means certain death—this needs no explanation. A
chaste widow lives on, however. We can take her
grief for granted, but her physical existence is also a
hard one. If women had independent means and peo-
ple helped each other, a widow could manage on her
own; but unfortunately the reverse is the case in
China. So if she has money she is all right, if she is
poor she can only starve to death. And not till she
has starved to death will she be honoured and her
name recorded in the local history. Invariably the
records of different districts contain a few sections
headed “Women Martyrs,” a line or half a line for
each. They may be called Chao, Chien, Sun or Li,
but who cares to read about them? Even the great
moralists who have worshipped chastity all their lives
may not be able to tell you offhand the names of the
first ten martyrs of their honourable district; so alive
or dead such women are cut off from the rest of the
world. That is why I say it is painful to be chaste.
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In that case, is it less painful not to be chaste? No,
that is very painful too. Since the public looks down
on such women, they are social outcasts. Many of the
tenets carelessly handed down by the ancients are
completely irrational, yet the weight of tradition and
numbers can crush undesirable characters to death.
God knows how many murders these anonymous, un-
conscious assassins have committed since ancient

“times, including the murder of those chaste women.
They are honoured after their death, though, by men-
tion in the local histories, while unchaste women are
abused by everyone during their lifetime and suffer
meaningless persecution. That is why I say it is also
very painful.

Are women themselves in favour of chastity? The
answer is: No, they are not. All human beings have
their ideals and hopes. Whether high or low, their life
must have a meaning. What benefits others as well as
oneself is best, but at least we expect to benefit our-
selves. To be chaste is difficult and painful, of profit
neither to others nor to oneself; so to say that women
are in favour of it is really unreasonable. Hence if
you meet a young woman and in all sincerity beg her
to become a martyr, she will fly into a passion, and
you may even receive a blow from the respected fist
of her father, brothers or husband. Nevertheless this
practice persists, supported as it is by tradition and
numbers. Yet there is no one but fears this thing
“chastity.” Women fear to be crucified by it, while
men fear for their nearest and dearest. That is why
I say no one is in favour of it.

On the basis of the facts and reasons stated above,
I affirm that to be chaste is exceedingly difficult and
painful, favoured by no one, of profit neither to others
nor oneself, of no service to the state or society, and
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of no value at all to posterity. It has lost any vigour
it had and all reason for existing.

Finally I have one last question.

If chastity has lost any vigour it had and all reason
for existing, are the sufferings of chaste women com-
pletely in vain?

My answer is: They still deserve compassion. These
women are to be pitied. Trapped for no good reason
by tradition and numbers, they are sacrificed to no
purpose. We should hold a great memorial service
for them.

After mourning for the dead, we must swear to be
pure, intelligent, brave, aspiring and progressive. We
must tear off every mask. We must do away with all
the stupidity and tyranny in the world which injure
others as well as ourselves.

After mourning for the dead, we must swear to get
rid of the meaningless suffering which blights our
lives. We must do away with all the stupidity and
tyranny which create and relish the sufferings of
others. '

We must also swear to see to it that all mankind
know legitimate happiness.

July 1918

RANDOM THOUGHTS (25)

In one of Yen Fu’s books, the title and text of which
I forget, I once found a statement the gist of which
was as follows: ‘“You see many children in the streets
of Peking, darting in and out among the carriage
wheels and horses’ hooves, and I am always afraid
they will be knocked down and killed. When I think
of the sort of men and women they will grow into, I
feel very worried too.” Actually it is the same else-
where, only the number of carriages and horses varies.
Here in Peking the situation has not changed, and I
often have similar misgivings. For one thing, I
respect Yen Fu. The translator of Huxley’s Evolu-
tion and Ethics is not just anyone: here was a Chinese
towards the end of the nineteenth century with a keen
sense of perception.

Tousled and grubby, the children of the poor roam
the streets, while the pampered offspring of the rich
and mighty loll about at home. And, grown up, they
all drift aimlessly through life, just like their fathers
before them, if not worse.

So by looking at boys and girls in their feens you
can guess what China will be like twenty years hence.
By observing young men in their twenties—most of
whom have children of their own who call them
“Daddy”—you can tell what their sons and grandsons
will be like, and what China will be like in sixty or
seventy years.
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In China, as long as we have children, we do not
care whether they are good or bad. As long as there
are plenty of them, we do not care whether they are
gifted or not. The parents who bring them into the
world pay no attention to their education. We close
our eyes and boast of our great population, yet our
millions are simply milling around in the dust, not
treated as human beings when they are young, nor
considered as men later on.

Early marriage is looked upon as auspicious in
China, and so is a large number of sons. Children are
simply material for their parents’ happiness, not
shoots of future men. That is why there is this aim-
less drifting, with no one troubling about it, for by
providing quantity and material for luck the children
have served their purpose anyway. If by some chance
they are sent to school, what they learn there is con-
tradicted by social usage, family customs, and the
temper of their elders and friends; hence they will
still be unfit for the modern world. If they are lucky
enough to grow up, they remain the same—begetters
of children, not fathers of real human beings. And
their children, again, are not shoots of future “men.”

The Austrian misogynist Otto Weininger divided
women into two categories: mothers and prostitutes.
Similarly, men can be classed as fathers and prof-
ligates. The fathers again can be graded into two
groups: the fathers of children and the fathers of
“men.” Since all the former can do is beget children,
not bring them up, they still have something in com-
mon with profligates. The latter not only beget chil-
dren but also try to educate them, in order that they
may be genuine men in future.

At the end of the Ching dynasty, when a normal
college was. first set up in a certain province, an old
gentleman was horrified.
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“Why should one have to learn to be a teacher?” he
demanded indignantly. “At this rate, there will soon
be schools teaching men to be fathers!”

This old gentleman thought that the only thing re-
quired of a father was to beget children, and since
everyone knows instinctively how to do this, there is
no need to learn it. But the fact is that China today
needs schools for fathers, and this old gentleman
should be enrolled in the lowest class.-

For in China we have many fathers of children, but
in future we want only fathers of “men.”



RANDOM THOUGHTS (35)

Ever since the end of the Ching dynasty (1644-1911)
we have been hearing people declare that we should
“preserve our national characteristics.”

There were two main types of men saying this at
the end of the Ching dynasty: the patriots and the
great mandarins who made tours of other countries.
While using the same phrase they meant different
things. The patriot who declared that we should pre-
serve our national characteristics meant that we
should restore Han sovereignty. The great mandarin
meant that students going abroad should not cut off
their queues.*

Now we are a republic. The two problems just
mentioned have disappeared. So I do not know what
sort of men the people who say this nowadays are, nor
what they have in mind.

But neither do I understand the slogan itself.

What do we mean by “national characteristics”?
The words appear to denote something peculiar to one
country, not found in any other. In other words,
something distinctive. But distinctive things are not
necessarily good, so why must they be preserved?

Take the case of a man with a wen on his face or a
carbuncle on his forehead, which certainly mark him

* The Ching dynasty rulers compelled all Chinese men to
wear queues. Patriots cut off their queues as a protest against
Manchu domination.
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off from other people and make him something special,
and can therefore be considered his “characteristics.”
I should think it would be better to remove these
“characteristics,” and be like everyone else.

Some say that China’s characteristics are both dis-
tinctive and good. How is it then that we are in such
a mess, with radicals shaking their heads while die-
hards sigh?

Some say this is because we failed to preserve our
national characteristics and opened up treaty ports,
therefore our characteristics should still be preserved.
How is it then that before we had treaty ports, when
we were thoroughly “Chinese” and all should have
been well, we had all the unrest of the Warring States
Period (403-221 B.C.) and the barbarian invasions, over
which even the ancients sighed?

Some say this is because we failed to learn from
King Tang, King Wen, King Wu and the Duke of
Chou.* How is it then that in their times we find the
tyrants King Chieh and King Chou, and later the re-
bellion of the last men of Shang, with later still all
the unrest of the Warring States Period and the bar-
barian invasions, over which even the ancients sighed?

A friend of mine has said most aptly: “If we
want to preserve our national characteristics, we must
first make sure that they can preserve us.” )

Certainly self-preservation comes first. All we ask
is whether a thing has the power to preserve us, not
whether it is characteristic or not.

* Tang defeated Chieh, the last king of the Hsia dynasty
(about 2100-1600 B.C.), and founded the Shang dynasty (1600-
1100 B.C.). King Wen was King of Chou. His son, King Wu,
defeated the last king of Shang, and founded the Chou dynasty
(1100-500 B.C.). The Duke of Chou was King Wu’s younger
brother. As regent, he crushed the remnants of Shang. These
rulers were considered as sage kings, and their reigns as golden
ages.
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RANDOM THOUGHTS (39)

Volume V, Number 4, of New Youth appears to be
devoted to the reform of the drama. Knowing nothing
about this subject, I cannot comment on it; but I was
struck by this passage in the article “A Further Dis-
cussion of Dramatic Reform”: “When Chinese speak
of ideals, they do so in a derogatory way; for they
look on ideals as delusions and idealists as fools.”
This has made me think back, and I feel bound to say
a few words.

As far as I know, it is only during the last five years
that the stock of ideals has fallen. Before the Republic
it was not so bad, for many people then considered
idealists as guides. Round about the beginning
of the Republic, when men’s theories seemed to be
realized, the idealists—we need not discuss for the
moment whether their ideals were true or false,
superficial or profound —held their heads even
higher. But at the same time the old office-holders
were tussling for power and the adherents of the old
regime, who could not stand being cold-shouldered
any longer, were ready to come down from their
hermit caves.* They detested all idealists and claimed
that such a parade of laws and logic cramped their

*In Chinese history, when there was a change of dynasty,
some loyal subjects would retire to the hills or woods and re-
fuse to work for the new rulers. They left their caves when
they wanted to become officials again,
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style and made it impossible to walk freely. After
three days and three nights of deep reflection, they
invented a lethal weapon, and succeeded in wiping out
all the evils connected with idealism. The name of
this wonderful weapon is “experience.” It has now
been accorded another fine title, the incomparably
lofty “facts.”

This experience comes from the Ching dynasty. It
raises its voice to bawl incoherently: *“A dog has
doggish ways, the devil has devilish ways. China is
different from all other countries, so China has Chinese
ways. All these ways are different. Ideals, indeed!
How detestable!” This was just the time when the
government and the people were one in seeking to
build up the country’s prosperity and strength, and
since most ideals were made abroad they were rightly
frcwned upon by patriots. So in no time at all their
stock fell, they started being jeered at, and very soon
even the shadow of an ideal was bitterly denounced
by all like the Christians during the Boxer Rebellion.*

But human equality, we should realize, is also an
old ideal that came from abroad. Since experience is
now in the ascendant, naturally human equality like
all the rest has become a delusion which should be
trampled under the official boots indiscriminately, in
accordance with our honourable ancestors’ traditions.
This trampling has been going on for four or five years
now; but though the empiricists have moved four or
five years closer to death, this biological law which
they have not yet experienced, China which is dif-
ferent from all other countries is still not the home of
ideals. Many learners trampled by the official boots

*In 1900, in north China, many peasants and craftsmen took
up arms to oppose the imperialists.
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are already shouting at the top of their lungs that
they, too, have gained experience.

But this  old experience, we should realize, was
learned under the heel of the emperor, while the ex-
perience gained today or to be gained in future is
learned under the heels of the emperor’s slaves. The
greater the number of slaves, the more experienced
empiricists there are. And when the second genera-
tion of empiricists comes into power, we shall be lucky
if ideals are simply jeered at and idealists considered
as fools.

In China today men make no distinction between
ideals and delusions. By and by they will be unable
to distinguish between “cannot” and “will not,” and
will confuse cleaning out a garden with splitting the
earth. When an idealist says, “This garden smells
rank: it needs cleaning up”—men saying such things
will be counted as idealists too—others will answer
that they have always kept a cesspool here, so how
can it be cleaned up? It is out of the question. It
simply cannot be done!

By that time, anything left over unchanged from
the past will be a treasure. Even an ulcer on a
Chinese body will be likened to the red peach blos-
som, and its pus to delicious cream. Whatever is a
national characteristic will be simply marvellous.
Since those ideals are foreign goods, why waste breath
discussing them?

But the strangest thing is that towards the end of
October 1918, a pack of empiricists, idealist-empiricists
and pseudo-idealist-empiricists suddenly claimed
that right had conquered might, and heaped praises on
justice, making much of it. Not only did this over-
flow the bounds of empiricism, but added another
troublesome ideal. How it will end is more than I
can say, having no experience of such matters. I sup-
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pose those empiricist gentlemen have no experience
of this either, and no opinion to voice.

So there is nothing for it but to raise the question
here, and consult those idealists who have been jeered

at by all.
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What thoughts can I have staying at home all day,
where the most I can see is the sickly sky through a
square window? A few letters have come, which say,
“Long absent from your distinguished presence, I
have been thinking of you.” And a few visitors have
called, who say, “It is very fine today.” These are
simply conventional phrases. Since whoever writes
or utters them means nothing by them, they arouse
no response in the breast of readers or hearers.

But I find meaning in the following poem posted to
me by a young man unknown to me.

Love

I am a wretched Chinese. I don’t know what
love is.

I have a father and mother, who reared and
taught me.

They are very good to me, and I am not bad to
them either.

I have brothers and sisters who played with me
when I was small,

And who have frank talks with me now that
we are older.

They are very good to me, and I am not bad to
them either.
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But no one has ever “loved” me. I have never
“loved” anyone either.

When I was nineteen my parents found me a
wife;

Some years have passed, and we get on quite
well together.

But this marriage was arranged and brought
about by others.

The joke of a day with them has become our
lifelong yoke;

Just as if two cattle were ordered by their
master: '

“Here! You two are to keep together now.”

Love, I am sorry I don’t know what you are!

We need not discuss the merits or failings of this
poem. But here, I declare, we have hot blood and
the true accents of a man awaking from sleep.

What is love? I do not know either. Most Chinese
men and women just live in couples or in groups—
when one man has several wives—so I do not know
who does know.

In the past, though, we did not hear these cries of
despair. Even if men despaired, it was thought wrong
to call out. Old and young alike would shake their
heads and abuse them.

Yet the evil results of loveless marriages continue
uninterrupted. Those who are husband and wife in
name only will have nothing to do with each other;
so the young men go to prostitutes, and the older men
buy concubines. Each has ingenious devices to silence
his conscience. Thus hitherto no problem has arisen.
And women’s “jealousy” has resulted from these
devices.

But now the east is light. Mankind wants “men”
from all peoples—‘“sons of men” too, of course. We



36 ESSAYS

have only sons of men, and daughters-in-law and their
husbands, whom we cannot present to mankind.

But some light must shine through the fingers of
the devil: he cannot shut it all out. The son of man
is awake. He knows there should be love among
mankind. He knows what sins have been committed
by the old and the young. So he feels distressed, and
opens his mouth to make this cry.

Women are guilty of no crime, yet at present they
are sacrificed to custom. Now that we have a sense
of right and wrong, our consciences will not let us
commit the crimes of the young and the old, and we
cannot blame everything on women. We shall there-
fore have to devote our whole lives to settling the
debts of the last four thousand years.

To be a victim all one’s life is a very fearful thing;
but at least our blood is clean, we can speak like
awakened and honest men.

We can shout at the top of our voices. We can sing
like the oriole or hoot like the owl. But there is no
call to imitate those men who have just crawled out
from their bawdy-houses to say: ‘“China’s moral
standards are the best in the world.”

We shall cry of the bitterness of life without love,
the bitterness of having nothing to love. We shall go
on crying aloud till the old scores are settled.

How can we settle old scores? My answer is: “By
freeing our children completely!”

RANDOM THOUGHTS (43)

Progressive artists—that is what I ask of art circles
in China.

Of course, an artist needs a fine technique, but it is
even more important for him to have progressive ideas
and nobility of character. His work may take the
form of a painting or a sculpture, but is actually the
expression of his thought and character. When we
see it, we not only enjoy it but feel moved by it, and
are influenced by it.

We need enlightened artists to lead us forward, not
heads of “citizens’ bodies.”* We need works of art
which are models in expressing the highest point
reached by the Chinese people’s intelligence, not ones
which are merely average or below par in their
content.

I recently saw some cartoons in the supplement
Puck of a Shanghai newspaper. The artists used a
Western technique, it is true, but what I could not
understand was how their ideas could be so reac-
tionary, and their character so low, like that of young
hooligans who smear dirty words on a clean white-
washed wall. What a pity it is that the moment
foreign things reach China they change their colour
as if they had fallen into a vat of black dye. Artis a
case in point. Before our artists can draw well-

* Referring to ruffians employed by the warlord Yuan Shih-
kai.’
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proportioned figures from the nude, they start drawing
pornography. Before they master chiaroscuro in still
life, they can only draw trade signs. New trappings
cover the same old ideas, that is all. So we need not
be surprised if cartoons are made into an instrument
for libel.

Speaking of cartoons, I cannot help remembering
the American artist L. D. Bradley (1853-1917). He was
a cartoonist famous for his drawings of the Great
War. He died, unfortunately, the year before last.
I have seen his Harvest Moon. It shows a moon which
looks like a human skull shining over desolate fields,
where lie row upon row of dead soldiers. Now that
was the work of a truly progressive artist. I hope
that the day will come when China, too, will have
such a progressive cartoonist.

The Five Collections: The Grave, Hot Air, Bad Luck,
Bad Luck (II), And That’s That
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Someone made a small square of ivory, half an inch
across, which did not seem anything special. But
when one looked at it under a microscope, one found
carved on it in cursive script Wang Hsi-chih’s* essay
on the Orchid Pavilion. It seems to me that micro-
scopes were made for looking at the most minute nat-
ural objects; and since this ivory was engraved by a
man, why not carve the essay on a slab about half a
foot square, so that people can see it clearly without
a microscope? ’

Chang and Li are contemporaries. Chang has
learned some classical allusions for his writing, and Li
has learned them too in order to read what Chang has
written. It seems to me that classical allusions were
contemporary events for the ancients, and if we want
to know what happened in the past we have to look
them up. But two contemporaries ought to speak
simply, so that one can understand the other straight
away, and neither need trouble to learn classical
allusions.

“What nonsense!” say the experts. “This is skill!
This is scholarship!”

But to my mind it is fortunate that not too many
Chinese have this skill and scholarship. If everyone
were to try this trick, peasants would send you a
single grain, but under the microscope it would be a

* A scholar of the East Tsin dynasty (317-420).

39



40 ESSAYS

bowl of rice. Water-carriers would bring a clod
soaked in water, and anyone who wanted to drink
would have to squeeze the water out of the mud. Life
would really become unbearable.

RANDOM THOUGHTS (49)

All higher animals, unless they meet with accidents,
must pass from youth to their prime, then grow old
and die.

Since we have passed quite uneventfully from
childhood to manhood, the rest of our lives should
prove uneventful too.

Unfortunately there is one type of person who
passes quite uneventfully from childhood to man-
hood, but becomes a little odd between manhood and
old age, while between old age and death he behaves
outrageously. He wants to squeeze the young folk
out and use up all their oxygen.

Then all the young can do is wither before their
prime and wait for old age, when their senses will
have dimmed and their arteries hardened, before they
start to be active. So our society is characterized by
old heads on young shoulders, people who can let
themselves go only when their backs are bent, as if
only then have they reached man’s estate.

Even so, they cannot forget that they are old.
Hence they want to become immortals. All other
creatures must age, but old Chinese gentlemen should
take first place among those who refuse to grow old.

If they could actually achieve immortality, they
would remain in charge for ever and require no suc-
cessors—that would be a very good thing. But, alas!
this is not to be. They die off one by one, leaving
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only the hoary world they have created pressing down
on the bent shoulders of the young.

This is surely an aberration in the animal kingdom!

To me the continuation of a species—the perpetua-
tion of life—plays an important role in the animal
kingdom. Why this continuation? For the sake of
evolution, naturally. But to have evolution the young
must supersede the old. Thus the new should advance
joyously towards maturity, while the old advance
joyously towards death. When all tread this path, that
is evolution.

The old should make way for the young, urging
them on, encouraging them, and helping them to
advance. When there are pits in the road, the dead
should fill them to let the living march on.

The young should be grateful to the old for filling
in these pits so that they can go forward, and the old
should be grateful to the young for advancing past the
pits they have filled in. So mankind will march ever
forward. :

When we realize this, we pass happily from child-
hood to manhood, from old age to death. And step by
step new generations surpass their forbears.

This is the right road for the animal kingdom, the
road that man’s ancestors trod.

RANDOM THOUGHTS (57)—
MURDERERS OF THE PRESENT

Cultured gentlemen say, ‘“The vernacular is vulgar
and low, beneath the contempt of the discerning.”

All that illiterates in China can do is speak, so of
course they are “vulgar and low.” Men like myself,
“because they are unlettered, are for the vernacular
in order to hide their own ignorance.” We are vulgar
and low as well—that goes without saying. The sad
thing is that those cultured gentlemen cannot be like
that waiter in the Flowers in the Mirror* who re-
mained cultured all the time, using the classical
language to describe two pots of wine or a plate of
sweetmeats. They can show their lofty, ancient char-
acter only in their classical essays, but still talk in the
vulgar, low vernacular. All the sounds uttered by
China’s four hundred millions are “beneath contempt.”
This is truly lamentable.

Not content to be mortals, they want to be im-
mortal. Living on earth, they want to go up to heaven.
Modern men, breathing modern air, they want to ram
moribund Confucian morality and a dead language
down people’s throats—what an insult to the present!
These are “murderers of the present.” And by
murdering the present, they are murdering the future
too.

But the future belongs to our descendants.

* A novel by Li Ju-chen (1763-1830).
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MEN ARE JUST WHAT THEY
ALWAYS WERE

Indignant, public-spirited men are saying: “The
world is going to the dogs, men are not what they
were, and our good old Chinese spirit is dying out.
We can only gaze towards heaven, wringing our hands,
gnashing our teeth, and sighing again and again.”

When first 1 heard this, I, too, was very shocked.
Later, glancing through -old Ssuma Chien’s (145-87
B.C.) Historical Records, in the “Chronicle of the
House of Chao” I found this statement made by Lord
Cheng to oppose his sovereign’s decision to wear
Hunnish dress: “I have heard that China is the abode
of the intelligent and wise, where all resources and
riches are to be found, where sages teach, where
benevolence and justice prevail, where the classical
canons of poetry, history, ceremony and music are
observed, where talents and skills are tested, towards
which distant peoples turn, and which barbarians
imitate. But you are abandoning our ways to wear
an outlandish costume. You are changing the ancient
customs against the people’s wishes, offending scholars
and alienating yourself from China. I therefore beg
you to reconsider this matter.”

These are precisely the arguments used today by
those who oppose reform. Later, in the History of the

44

RANDOM THOUGHTS (58) 45

Northern Dynasties,* I found this account of the wife
of Emperor Ching of the Northern Chou dynasty:
“Since the empress had a jealous nature, the ladies of
the inner palace dared not approach the emperor.
Yuchih Huei had a beautiful granddaughter who
served at court. When the emperor saw her in
Jenshou Palace he took a fancy to her, and she became
his favourite. Then the empress secretly had her
killed while the emperor was at court. Emperor
Ching flew into a rage and rode out of the park alone.
He did not keep to the highways and byways, but
rode over thirty 1li to a mountain valley before
Kao Ying and Yang Su caught up with him, stopped
his horse, and urged him to return. The emperor
sighed. ‘I rank as the Son of Heaven, he exclaimed,
‘and yet I have no freedom?! ”

This is precisely the definition of freedom given to-
day by those who advocate freedom or oppose it.
There must be many other parallels, but owing to my
lack of learning I cannot cite them. Judging by these
examples, however, we can see that although so many
years have passed, men’s ideas are still the same. So
really men are just what they always were. .

If we Chinese would only make an effort to throw
ourselves a little further back, we might have a
chance of returning to the days before the Three
Sovereigns and Five Emperors.** The pity is that, with
all these new tides of thought and new currents of
opinion, there is never time for this.

* By Li Yen-shou, a Tang dynasty scholar. This deals with
the northern kingdoms of Wei, Chi and Chou, as well as the Sui
dynasty, during the Southern and Northern Dynasties period
(317-581)."

** Legendary rulers of China.
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Of all the ancient peoples in existence today, those
who come closest to the Chinese ideal are the Vedda
tribes in Ceylon. Since these tribesmen have no con-

tact with the outside world and are not influenced by

foreigners, but remain in a primitive state, they are in
truth men of a bygone golden age.

I understand, though, that their population is de-
creasing every year, and they are now nearly extinct.
This is a thousand pities!

RANDOM THOUGHTS (59)—
“MARTIAL AND SAGACIOUS”*

I have said elsewhere that ‘“no ideology has any
effect on China.” Some more ideas have occurred to
me today, which I shall now jot down.

It seems to me that China is neither a breeding place
for new ideas nor a country to tolerate new ideas. If
some foreign concepts happen to come in, they change
their complexion at once—indeed we have often com-
mented on this with pride. We have only to look at
prefaces to translations or criticisms and comments on
events abroad to see that our views are separated from
those of other people by several iron walls. When
they discuss family problems, we think they are
advocating war. When they speak of social evils, we
imagine they are joking. When they claim a thing is
good, we consider it bad. Again, if we look at other
people’s national characteristics and literature, or read
the biographies of foreign writers, we can see even
more clearly that the temperament and ideas expressed
in foreign books are practically all alien to us. Thus we
cannot understand them, sympathize with them, or be
influenced by them; while even our views of right and
wrong, our likes and dislikes, are diametrically opposed.

Those who advocate new ideas may start a fire, but
there must be some spiritual fuel to feed the flame.
They draw music from the lyre, but if others have no

* A common appellation for Chinese emperors.
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heart-strings they can strike no common chord. They
give forth sounds, but if others remain silent there
will be no echo. Because the Chinese never make
much response, new ideas have no effect on China.

Some readers may take offence at this and say,
“Chinese have often laid down their lives selflessly.
Indeed, since the founding of the Republic many
martyrs have died for their cause. How can you
ignore all that? Bah!” Of course, this is true. Let
us start with an idea introduced long ago from abroad.
During the Six Dynasties period (222-589) many
monks let themselves be burned to death, and in the
Tang dynasty a monk cut off his arm to give to some
rogue; while in modern times, of course, there have
been similar cases. But still this has no bearing on
Chinese history. For no summary of history can be
so accurate as a sum in arithmetic which states a
figure to several decimal places: we can only set down
a round figure, like country bumpkins when they
make out a bill.

In the round figure we arrive at for Chinese history,
there are really no ideologies or ideals. There are two
things only—fire and the sword, and the whole can
be called “It’s coming!”’

When fire comes from the north, we run south;
when the sword appears in front, we retreat. This is
the pattern of all the current accounts. If we find the
phrase “It’s coming!” undignified, and “fire and sword”
rather offensive too, we can get round this by con-
ferring the posthumous title “martial and sagacious”
upon the conquerors. That looks respectable.

In the old days, the First Emperor of the Chin
dynasty did very well, as both Liu Pang and Hsiang
Yu* observed.

* Liu Pang was a minor official under the Chin dynasty (221-
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«“Aha!”’ said Liu Pang. “That’s a proper man for

bRl

ou.
Y «“Why don’t I take over from that fellow?” exclaimed
Hsiang Yu.

What was it Hsiang Yu wanted to take over? It
was what Liu Pang meant by “that.” There may be
different degrees of ‘“that,” but everybody wants to
take it over. The one pushed out is “that fellow,”
the one taking over is a “proper man.” And the
hearts of all are set on becoming “martial and
sagacious.” '

What exactly is meant by “that”? This is a long
story, but, put simply, it means the satisfaction of
men’s basest lusts—for power, offspring and loot—
yet these are the highest ideals (?) of all “proper men,”
great or small. And I fear modern men are still
swayed by these ideals.

After these proper men become like “that,” before
their desires are satisfied their health begins to fail;
and they feel a dark shadow-—death—creeping upon
them. So they have to ask immortals for an elixir.
This is another of China’s highest ideals. And I fear
modern men are still swayed by this ideal.

After making a search for immortals, they realize
there are none to be found, and doubts flash into their
mind. Then they build sepulchres to preserve their
corpses, wanting to occupy one piece of land for ever.
This is also one of China’s highest ideals, when every-
thing else has failed. And I fear modern men are
still under its sway.

Whatever foreign ideals are like today, they at least
smack of liberty and equality, mutual aid and co-

207 B.C.), who revolted and became the first Han emperor in
206 B.C. Hsiang Yu, another leader of the revolt, was defeated
by Liu Pang and took his own life.
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existence. There is therefore no place for them in
our thoughts, which are filled with self, with the wish
to “take over,” to monopolize everything, and to quaff
all the wine in time and space.

Hence, simply to prevent “It’s coming” is enough.
In other countries, as we can see, those who resist this
are the men with ideals. For their cherished ideals
they sacrifice all beside, splintering the enemy’s weap-
ons with their bones, and extinguishing flames with
their blood. When the gleam of the sword and the
glow of the fire die away, they see the first glimmer
of dawn, the dawn of a new era.

Now dawn is overhead, but unless we look up we
shall for ever see only the glitters of material wealth.

RANDOM THOUGHTS (62)—
DYING IN BITTERNESS

Since ancient times quite a few people have died
in bitterness. ‘“My worth is unrecognized,” they say,
or “Heaven knows no justice.” But at the same time
they go whoring and gambling if they have money,
and drink dozens of bowls of wine if they have none—
because of their indignation. And finally they die in
bitterness.

We should ask such people while they are alive:
“Do you gentlemen know how many li Peking is from
the Kunlun Mountain? How many feet is the Yellow
River from the Stream on Which Nothing Floats?
For what can gunpowder be used apart from fire-
crackers, or the compass apart from geomancy? Is
cotton red or white? Does grain grow on trees or on
the ground? What is the difference between illicit
love and marriage based on true love? Do you ever
feel ashamed when you wake up in the night? Have
you any compunction when you get up in the morn-
ing? Can you carry a load of four catties? Can you
walk three 1i?”

If they think things over and start to feel ashamed,
then there is hope for them. If they grow more in-
dignant and angry, their case is hopeless—and finally
they will die in bitterness.

In China today there are only too many indignant
and angry people. Of course, indignation may lead to
reforms; but you have to reform yourself before re-
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forming society and the world. Indignation alone is
certainly not enough. As for anger, it is no use at all.

Anger causes men to die in bitterness, as so many
of our forefathers did. But we must not repeat their
mistakes.

Still more, we must not use such sayings as “There
is no justice or humanity” to excuse ourselves for do-
ing what we know is wrong, posing as men with a
grievance who are going to die in bitterness, when in
fact we mean to do nothing of the kind.

WHAT IS REQUIRED OF US AS
FATHERS TODAY

My real purpose in writing this essay is to consider
how to reform the family. And since in China
parents—especially fathers—wield great authority, I
want to express some views on the hitherto sacrosanct
question of fathers and sons. In a word, the revolu-
tion is catching up with the old man himself. But
why such high and mighty airs and such a pretentious
title? The reason for this is twofold.

First, there are two things in China which “the
sages’ disciples” cannot bear to have touched. We
need not go into the first, which does not concern us.
The second is “human relationships,”* and some care-
less remarks on this score have already involved us in
trouble, earning us such bad names as “corrupters of
morals” or ‘“beasts in human guise.” Paternal au-
thority is considered absolute: of course whatever the
old man says is right, while the son is wrong before
he opens his mouth. Yet grandfathers, fathers, sons
and grandsons are simply rungs in the ladder of hu-
man life, not something fixed and immutable. The
son of today is the father of tomorrow and the grand-
father of the future. I know that my contemporaries
and readers are, if not yet fathers, expectant fathers,
and all have a chance of becoming ancestors—it is

* The five human relationships: between prince and subject,
father and son, husband and wife, brothers, and friends.
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simply a matter of time. In order to save trouble,
therefore, we need not stand on ceremony, but may
just as well take up a strategic position and hold forth
with all a patriarch’s dignity about ourselves and our
children. This will not only simplify matters for us
when we become fathers in future, but since prece-
dents exist in China for such presumptions, “the sages’
disciples” should not be frightened off. In fact, this
is killing two birds with one stone. That is why I
speak of “What is required of us as fathers today.”
Secondly, I have touched briefly on the problems of
the family in the “Random Thoughts” (Numbers 25, 40
and 49) in New Youth, my main contention being that
we of this generation should start to emancipate all
coming after us. The emancipation of children is some-
thing so natural that it should need no discussion,
but the elder generation in China has been too poisoned
by the old customs and ideas ever to come to its
senses. For instance, if a crow caws in the morning,*
young people think nothing of it, but the superstitious
old folk will be in a flutter for hours. It is most
pathetic, but they are past curing. Thus the only way
is for those who have seen the light to start by eman-
cipating their own children. Burdened as a man may
be with the weight of tradition, he can yet prop open
the gate of darkness with his shoulder to let the chil-
dren through to the bright, wide-open spaces, to lead
happy lives henceforward as rational human beings.
Incidentally, I mentioned once that I was not an
original thinker, only to be abused by the supplement
New Imstruction to a Shanghai paper. But before
examining other things we should first examine our

* From very ancient times in China the crow was considered
a bird of ill omen; and to hear a crow caw in the morning was
thought to be particularly unlucky.
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hearts, to avoid sailing under false colours; only so
can we do the right thing by ourselves and others, or
say anything worth saying. I am perfectly aware that
I am not an original thinker, nor have I hit upon any
new truth. Whatever I say or write is taken from
things seen and heard in daily life which strike me as
sound. As for the absolute truth, I have no means of
knowing it. Nor can I predict what advances and
changes there will be in men’s outlook a few years
from now, though I am sure it will have changed and
advanced. That is why I speak of “What is required
of us as fathers today.”

What strikes me as sound at the moment is some-
thing extremely simple. That is, judging by the animal
world, our first duty is to preserve life, our second to
propagate it, our third to improve it (in other words,
evolution). All living creatures behave in this way,
and fathers should be no exception.

The value of life need not concern us here, nor the
different scales of value. We know from common
sense that nothing matters more to living creatures
than life. For all creatures are what they are pre-
cisely because they have life—without this they would
cease to be living creatures. And in order to preserve
life animals have certain instincts, the most conspic-
uous being the desire for food, which makes them take
nourishment, to keep themselves warm and maintain
life.  Still, since individual animals must all grow old
and die, in order to propagate life they possess another
instinct—sexual desire. This leads them to have sexual
intercourse, produce offspring, and propagate life. So
while the desire for food preserves each individual
and the life of the moment, sexual desire preserves
posterity and life everlasting. Eating and drinking
are not sinful or unclean, and neither is sexual inter-
course. Eating and drinking result in self-preserva-
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tion, but this is no favour conferred upon ourselves;
sexual intercourse results in children, but this is no
favour conferred upon the children. One after another
we advance down the long road of life, the only dif-
ference between us being that some come earlier, some
later. But no one need feel under an obligation to
anyone else.

Unfortunately, the old way of thinking in China is
just the reverse of this. Marriage is simply “the third
of the five relationships,” yet it is called “the starting-
point.” Sexual intercourse is a normal thing, yet it
is considered unclean. Birth is also a normal thing,
yet it is considered a tremendous achievement. Most
people have inhibitions about marriage. Relatives
and friends crack all kinds of lewd jokes, and the bride
and groom feel they have done something shameful;
thus even when a child is born they still beat about
the bush and dare not announce it. In front of the
child, though, what airs they put on! In fact, we can
say they behave exactly like newly-rich who have
gained their wealth through theft. I do not mean—as
those who attack me claim—that human beings should
have promiscuous sexual intercourse like animals or,
like shameless rogues, pride themselves on their de-
gradation. I mean that henceforward those who have
seen the light should purge themselves of those inhibi-
tions peculiar to us in the East, become purer and more
intelligent, understanding that husbands and wives are
companions, co-workers, and creators of new life. The
children born are entrusted with new life, but they
cannot keep it for ever; they in turn will have to hand
it on to their children, just as their parents did. All
hand on the torch to those after them, only some come
earlier in the race, some later.

Why must life be propagated? So that it can de-
velop and evolve. Each individual is mortal, and no
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bounds at all are set to evolution; therefore life must
continue, advancing along the path of evolution. For
this, a certain inner urge is needed, like the urge of
a unicellular creature which in time enables it to mul-
tiply, or the urge of invertebrate animals which in time
enables the vertebrae to appear. This is why the later
forms of life are always more significant and complete,
hence more worthwhile and precious; and the earlier
forms of life should be sacrificed to the later.

Unfortunately, the old way of thinking in China is
just the reverse of this. The young should take first
place, but instead it is taken by the old. The empha-
sis should be on the future, but instead it is on the
past. The elder generation is sacrificed to the genera-
tion before it; yet, with no means to outlive itself, it
expects the younger generation to sacrifice itself for
the elder’s sake, destroying all that could carry it for-
ward. I do not mean—as those who attack me claim—
that grandsons must spend their whole time beating
their grandfathers,” and daughters must for ever be
cursing their mothers. I mean that henceforward
those who have seen the light should purge themselves
of the unsound ideas long handed down in the East,
show a greater sense of responsibility towards their
children and drastically cut down on all thought of
privilege, to build up a new morality in which the
young take first place. And the young will not remain
in a privileged position for ever; they will have to do
their duty by their own children. All hand on the
torch to those after them, only some come earlier in
the race, some later.

The statement that ‘“the son need feel under no
obligation to his father” is largely responsible for mak-
ing ‘“the sages’ disciples” turn crimson with rage.
Their mistake lies in their selfishness and belief that the
old should take first place. They have a strong sense
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of privilege, but not much of responsibility. To them
the relationship between father and son is summed up
in the words: “I owe my life to my father.” Hence
the young should belong entirely to the old. Even
more decadent is their demand for a return which
arises out of this, and their assumption that the young
should be sacrificed entirely to the old. In fact, the
way of the natural world is completely at variance
with this; but since ancient times we have flouted the
will of Heaven, and that is why our people’s strength
has been sapped and society has come to a standstill.
Though we cannot say that this means we are going to
perish, we are certainly closer to ruin than to progress.

While there may be defects in the natural order,
its method of linking old and young is not at fault. It
makes no use of “favours,” but provides animals with
an instinct which we call “love.” All living things,
apart from those like fish which have so many off-
spring that they cannot get round to loving them all,
show great affection for their young. Not only are
they free from selfishness; they may even sacrifice
themselves to enable their progeny to advance along
the long road of development.

Mankind is no exception. In European and Ameri-
can families, the young and weak usually take first
place, and this is most closely in keeping with natural
laws. Even in China, all those who are pure of heart
and uncorrupted by ‘“the sages’ disciples” quite natural-
ly manifest this instinct too. It will never occur to a
village woman, for example, when she is nursing her
baby, that she is conferring a favour; and no peasant
will look on his marriage as a form of usury. When
children are born, their parents instinctively love them
and want them to live. More than this, they want
their children to surpass them, and this is evolution.
This love, free from all thought of barter and profit,
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is the tie that binds men together, the bond between
man and man. If we accept the old view, brushing
love aside to speak only of “favours” and expecting
some return, in addition to destroying the proper re-
lations between father and son, this will reverse the
true parental affection and sow the seeds of hatred.
A man once wrote a verse entitled “To Encourage
Filial Piety,” which ran something like this:

Your dear mother is working at home, boy,
As to school with your fellows you run;

She is making you sweet almond broth, boy—
Will you still be an unfilial son?

This writer considered himself “an ardent champion
of morality.” But, in fact, the almond broth of the
rich and the bean milk of the poor have the same
value in love, and possess this value only if the parents
expect no reward. Otherwise this degenerates into
trading, and the almond broth is like the human milk
given to pigs to fatten them. Morally speaking, it is
worthless. )

So what strikes me as sound at the moment is simply
“love.”

Men of all countries and callings will agree that
self-love is justified. It is the main cause of self-
preservation and the propagation of life. Because the
future is determined in the present, the defects of
parents may lead to the death of their sons and en-
danger life. Although in Ghosts Ibsen’s main emphasis
is on the relation between men and women, from this
play we also see the horror of congenital disease.
Oswald is an artist who wants to live, but owing to his
father’s dissolute life he has contracted a congenital
disease and his health breaks down. Since he is devot-
ed to his mother and cannot bear to give her the



60 ESSAYS

trouble of looking after him, he conceals some mor-

phine, intending to ask the maid Regina to give this to

him when his illness grows critical, so that he can
poison himself. But Regina leaves, and he has to
rely on his mother.

Oswald:  Well, now you have got to give me that
helping hand, Mother.

Mrs. Alving (with a loud scream): I!

Oswald: Who has a better right than you?

Mrs. Alving: I? Your mother?

Oswald: Just for that reason.

Mrs. Alving: I, who gave you your life!

Oswald: I never asked you for life. And what kind
of a life was it that you gave me? 1 don’t want it!
You shall take it back!

This passage should serve as a warning to those of
us who are fathers, arousing our admiration even while
it makes us shiver. Nor must we stifle our conscience
and say it is only right for our sons to suffer. Many
such cases, too, may be found in China. Anyone who
works in a hospital constantly sees the pathetic sight
of children suffering from congenital syphilis; yet
usually it is the parents who swagger in with these
children to hospital. Syphilis is not the only fearful
congenital disease, though. Many other spiritual and
bodily ailments can be handed down, until, as lime
goes on, the whole of society suffers. There is no need
to hold forth here on mankind; solely from the child’s
point of view we can affirm that those with no self-
love have no right to be fathers. Even if they insist
on becoming fathers, they are like the bandits of old
who set themselves up as kings—they have no claim
whatsoever to the true succession. In future, when
science is more advanced and society has improved,
such descendants of theirs as have managed to survive
will undoubtedly be dealt with by eugenists.
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If the parents of today have not passed on any
spiritual or physical defects to their children, and no
accident has happened, these boys and girls will nat-
urally be healthy, and the propagation of life will
have been achieved. The parents’ responsibility does
not end here, however, for while life continues it must.
not stand still-the new life must be taught to develop.
The higher animals not only nurture and protect their
young, but usually teach them the skills they need to
survive. Thus birds show their fledglings how to fly,
beasts of prey show their cubs how to strike. Since
human beings are several stages higher, their instinct
also is to want their children to outdo them; and this,
too, is love. We were speaking before of the present,
but this love concerns the future. Anyone with an
open mind wants his children to be stronger, healthier,
cleverer and better than he is—happier too. He wants
them to outstrip him, to outstrip the past. But before
this can be achieved there must be change: descend-
ants should change the ways of their ancestors. “The
filial son is he who during the three years’ mourning
does not change his father’s ways”*—such a saying is
plain nensense and the root of much backwardness. If
the unicellular creatures of ancient times had observed
this rule, they would never have dared to divide
and multiply, and there would be no men on earth.

Luckily, though such sayings have poisoned the
minds of many, they could not completely destroy all
men’s natural impulses. The instincts of those who
have not read the works of the sages still sprout from
time to time under the axe of Confucian morality;
and this is why the Chinese, although going downhill,
have not perished.

* A quotation from the Analects of Confucius (551-479 B.C.).
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So from now on those who have seen the light ought
to extend and deepen this natural love, and sacrifice
themselves, with no thought of self, for those who
come after them. The first prerequisite for this is
understanding. The mistake made earlier in the West
was to look upon children as grown-ups in the making.
The mistake in China was to see them as men in minia-
ture. It is only in recent years, and thanks to the re-
searches of many scholars, that we have learned that
the child’s world is completely different from that of
a fully grown man; and if instead of understanding
children you ride roughshod over them, you seriously
impede their development. Thus the children should
always come first. In Japan recently this has been
generally realized; a great deal has been done for chil-
dren and a thorough study made of them.

The second prerequisite is guidance. Since situa-
tions change, life must evolve. Men oi a later age
are bound to differ from their predecessors, and it
would be unreasonable to force them all into one
mould. Grown-ups should give guidance and advice,
but not issue orders. Far from expecting the young
to wait on them, they should devote all their energies
to the young generation, bringing them up with sturdy
bodies to stand hardship, with fine, lofty principles,
and independent, inquiring minds to accept new ideas,
so that they have the strength to swim in the new
current and not be drowned by it.

The third prerequisite is emancipation. Children
are a part of us, yet separate from us, belonging to
humanity. Since they are a part of us, we must do
our duty by educating them and enabling them to
stand on their own feet. Since they are separate
from us, they should be emancipated at the same time
so that they belong entirely to themselves and become
independeont.
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Thus the parents’ duty to their children is to give
them good health, the best education possible, and
complete emancipation.

But some. people are afraid that in future parents
will be left with nothing, that it will be very sad for
them. This fear of loneliness and boredom which
also stems from the wrong ideas of the past will nat-
urally disappear if we understand the laws of biology.
But parents who mean to emancipate their children
should also equip themselves with a certain ability.
For then, even though you are tainted by the past,
you will not lose the power to think and act independ-
ently, and will have wide interests and cultivated
pleasures. Do you want to be happy? Even your
future life will be happy too. Do you want to grow
young again? Your children will be your second
youth, but independent and better. This is the only
way to discharge your duty as an elder and find full
satisfaction in life. But if all your thoughts and
actions are modelled on the past, and all you will do
is nag and boast of your seniority, of course you can-
not escape loneliness and boredom.

Some may fear that emancipation may set up a
barrier between father and son. The European and
American family, as everyone knows, is not nearly as
autocratic as the Chinese. But although the Western-
ers have been compared with wild beasts, today even
the Confucians who “champion morality,” stand up
for them, saying that there are “no unfilial sons or re-
bellious younger brothers” in the West. Evidently it
is because they are emancipated that they love each
other. It is precisely because the old there do not
oppress the young that there are no unfilial sons or
rebellious younger brothers opposing oppression. If
you use force or bribes, then no matter what happens
you cannot ‘“remain in power for ever.” But let us
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take the case of China again. In the Han and Tang
dynasties and at the end of the Ching dynasty, we
had systems whereby filial sons could become officials.
Thus in addition to parental exhortation there was
state encouragement; yet even so there were very few
limb-cutters.* This proves that from ancient times till
now the old ideas and old ways have achieved very
little, simply making the bad more hypocritical and
causing more useless suffering to the good.

Love alone is true. Lu Tsui once quoted Kung
Yung** as saying: ‘“What feeling has a father for his
son? He begets him because of lust. And a son’s
relation to his mother is like that of a thing that has
been put in a jar, which becomes quite separate once
it is taken out.” (At the end of the Han dynasty quite
a few exceptional figures appeared in the Kung family,
which had not then run to seed as it has today. It
is possible that Kung Yung really said this, but it is
amusing that Lu Tsui and Tsao Tsao*** should be the
ones to attack him.) Though this, too, was an attack
against old ideas, it really is not correct. For when
parents give birth to a child, they instinctively love
it, with a deep, enduring love which does not soon end.
Since we have not yet reached a time of universal
brotherhood, there are different degrees of love, and
a child’s intense love for its parents cannot easily be

*In feudal times, if parents fell seriously ill, it was con-
sidered an aet of piety for their children to cut flesh from
their limbs and boil it to present to the invalid.

** A.D. 1563-208. A Han dynasty writer and poet descended
from Confucius (Kung Tzu). Tsao Tsao, who wanted to kill
him, told his follower Lu Tsui to use his writings to prove him
unfilial, then accused him of being ‘“a disloyal subject and an
impious son.” He was therefore condemned to death.

%% Tsao Tsao (155-220) decreed that talented men should be
recommended with no regard for their moral character.
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destroyed. So we nced not be afraid of any drifting
apart. There may be freaks who remain impervious to
love. But if love has no hold upon them, then neither
will any talk of “gratitude, principle and morality.”

Some again may fear that emancipation will mean
unhappiness for the elder generation. We can approach
this question in two ways. In the first place, in China,
although we pride ourselves on our virtue, in actual
fact we are only too deficient in mutual love and aid.
Even moral concepts like “filial piety” and ‘“chastity”
are simply means to take advantage of the young
and weak, while others look opn and do nothing. In
such a society, the old folk are not the only ones who
find it hard to live—even the emancipated young can
barely keep alive. In the second place, most Chinese,
whether men or women, grow old before their time.
Indeed some of them look quite decrepit while still in
their teens; so by the time they are really advanced in
years, they need someone to support them. That is
why I say that parents who intend to emancipate their
children should make certain preparations; but the
main thing is to reform this society, so that we can
live in it like rational beings. When there are enough
people making preparations and carrying out reforms,
in time our hopes are bound to be realized. Consider
the experience of other countries: Herbert Spencer
never married, but I have yet to hear that he felt
frustrated or bored. James Watt lost his children
early, yet “he died peacefully in his bed.” And things
should be better in future, especially for those of us
who have children.

Others may fear that emancipation will mean un-
happiness for the children. Here, again, there are two
ways of looking at the question. What we said before
still applies, the only difference being that in one case
we are afraid that the old will have no means of sup-
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porting themselves, in the other that the young will
not know how to deal with affairs. This being so,
those who have seen the light are all the more con-
scious of the need to reform society. Many wrong
traditions have been handed down in China. One is
to shut a child up, on the assumption that if he is kept
away from society he will not be contaminated. An-
other is to teach him bad ways, on the assumption that
only so can he make his way in the world. Though
the parents who use these methods mean well in so
far as they wish to continue life, they are certainly
wrong in their reasoning. Another way is to teach the
child certain dodges to enable him to get on with
people. This is like those pragmatists of a few years
ago who, because counterfeit dollars had appeared on
the market, wanted to teach all college students how
to differentiate between good money and bad. Oc-
casionally, of course, we must conform to custom; but
not as a general rule. For as long as society is bad and
vice abounds, we cannot conform to all its ways. If
we do, we shall be leading irrational lives and
retrogressing. The basic thing, then, is to reform
society.

As a matter of fact, the old family relations and the
. father-and-son relation idealized in China have long
since broken down. This is not only true today; it has
been the case for some time. The fact that for
centuries praise was lavished upon ‘“five generations
under one roof”’ shows that in practice it was very
difficult to live together, just as the desperate preach-
ing of filial piety also shows that in actual life filial
sons were rare. This came about purely because men
upheld a false morality and ignored true human feel-
ing. If we open the genealogies of great families we
see that the founder of the house usually came to a
new district alone, then settled down and prospered.

WHAT IS REQUIRED OF US AS FATHERS TODAY 67

By the time the kinsmen gathered round and gene-
alogies were published, the family was on its way
downhill. Moreover, in future, when there is an end
of superstition, there will be no more sons weeping
beside bamboos or lying on the ice; and when medicine
comes into its own, there will be no more tasting of
faeces* or slicing of flesh from limbs. Then marriage
will be later for economic reasons, hence children will
also come late. By the time children can fend for
themselves, the parents will be old and will not live
to be a burden to them. In fact, the parents will have
done their duty. The tide of world affairs is impelling
us this way, and by doing this we can survive, while
failing in this we shall all die out. If more people
would see the light and make a greater effort, the
danger could be averted.

But if, as said earlier, the Chinese family has already
broken down, contrary to the empty talk of “the
sages’ disciples,” how is it that even now we are still
making no progress? This is very easy to explain.
In the first place, while what must crumble crumbles,
the trouble-makers still make trouble, and the rule-
makers still make rules. They are not on their guard
in the least and have no desire to change, hence all
goes on as before. In the second place, in the old
families there were always quarrels, but after learning
the new terms they call these “revolution”; yet they
are still cursing and coming to blows over money for

* Allusions to three stories from the Twenty-four Acts of
Filial Piety. Meng Tsung, who could find no bamboo shoots
in winter for his mother to eat, wept in a grove until bamboo
shoots sprouted from the ground. When Wang Hsiang’s
stepmother asked for fresh fish in the depth of winter, he lay
on the ice till it melted, and caught a fish. Yu Chien-lou was
informed by a physician that he could tell the nature of his
father’s illness by tasting his faeces. This he did.
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whoring or gambling—this has nothing in common
with the reforms of those who have seen the light.
These quarrelsome young people who talk about “rev-
olution” are perfect examples of the old type. When
they have children, they will certainly not emancipate
them. They will either neglect them or hunt for a
copy of The Book of Filial Piety and order them to
study it, so that the children may “learn from the old
sages” and sacrifice themselves. For this the old
morality, old customs and old methods are responsible:
the laws of biology are certainly not to blame.

Well, someone may say, if living things must evolve
and propagate life, it seems that the old saying is
right: “Of the three unfilial acts, to have no son is
the worst.”* Is it proper, then, to have many wives
and concubines? This is very easy to answer too.
Although it is unfortunate to have no son to carry on
our life, to use improper means to continue life, in-
juring others in the process, is even worse. In society
today monogamy is proper, polygamy will make men
decadent. And since decadence leads to retrogression,
it is just the reverse of the propagation of life. To
have no son is the end of yourself only, while to bring
about general retrogression destroys others too. A
man should be willing to sacrifice himself for others.
Besides, ever since living creatures appeared they
have been interrelated, and probably each individual

" has some sort of blood relation with all the others;

hence he cannot die out completely. Thus the laws
of biology cannot be used to justify polygamy.

* A saying of Mencius (372-289 B.C.), one of the chief ex-
ponents of Confucianism. The three unfilial acts were: blind
acquiescence in one’s parent’s wrong doing; refusal to become
an official when the family was poor and one’s parents were
old; refusal to marry and beget a son to carry on one’s an-
cestor’s line,
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In short, parents who have seen the light should
have a strong sense of responsibility and be willing to
sacrifice themselves for others. This is not easy,
especially in China. To deal kindly with the old and
emancipate the young, those who have seen the light
must settle old scores at the same time as they open
up new paths. As we said at the start, “Burdened as
a man may be with the weight of tradition, he can yet
prop open the gate of darkness with his shoulder to
let the children through to the bright, wide-open
spaces, to lead happy lives henceforward as rational
human beings.” This is a great and important task,
and a most difficult one.

Of course, there are old people in the world who
not only will not emancipate their own children, but
forbid their children to emancipate their children.
They are forcing their descendants to sacrifice them-
selves for nothing. This is a real problem, but since
I want peace I cannot deal with it here.

October 1919



KNOWLEDGE IS A CRIME

I used to be a steady sort of fellow, living com-
fortably enough from hand to mouth by doing odd
jobs for small taverns, until I made the mistake of
learning to read and write, was influenced by the new
cultural movement, and decided to seek knowledge.

I was living in the country at the time, and felt most
indignant on behalf of the pigs and sheep. “Though
all animals have a hard time of it,” I thought, “if they
were like oxen and horses they could at least do
something else, and would not be forced to sell their
flesh for a living.” But the pigs and sheep looked so
silly and acted so foolishly that there seemed nothing
else they could do but carry on as they were. That
showed how important knowledge was!

So I made straight for Peking, where I found a
teacher and started my quest for knowledge. The earth
is round. There are more than seventy elements.
xty=z. All this was new to me, and though it was
hard I felt these were things one should know.

But one day my convictions were shattered by
something I read in a newspaper. In this paper a
nihilist philosopher stated that knowledge was a
crime, stolen property. ... Such a great authority
as a nihilist philosopher, and he said knowledge was a
crime! Although I did not know much, at least what
I knew was knowledge, and now this was against me.
I went to consult my teacher.
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“Pah!” he scoffed. “What nonsense! You say this
because you are lazy. Get out!”

“My teacher wants to keep his fees,” I thought. “It
would be safer not to know anything, though. What
a pity some things have stuck in my head and I can’t
get rid of them all at once. I had better try to forget
them.”

It was too late, however. I died that very night.

In the middle of the night as I was lying in bed in
the hostel, two devils suddenly walked in. One was
Life-is-Transient, the other Death-is-Predestined. 1
was not too much taken aback, because they looked
just like the earthen images in the Tutelary God’s
Temple. But the two monsters behind them quite
took my breath away, for they were not the usual ox-
head or horse-faced devils, but had faces like sheep
and pigs. Then I realized that because the ox and
horse had been found guilty of being too intelligent,
their place had been taken by these gentlemen. This
proved that knowledge was a crime. . .. Before 1
could collect my thoughts the pig-head nuzzled me,
and I fell straight into hell, without waiting for paper
carriages or horses to be burned.

Most old folk who had visited the nether regions
had told me that there were placards and scrolls
hanging outside the gate, but hard though I looked I
could not see them. All I saw was the king of hell
sitting in his court. Strangely enough, he was rich
Mr. Chu from next door. I suppose money cannot be
taken into hell, so as soon as he died he turned into
an honest ghost. I could not understand, though, how
he had become a great official again, He was wearing
a very simple dragon-robe of Chinese cloth, but his
royal face was much fatter than during his lifetime.

“Have  you any knowledge?” asked Mr. Chu, his
face quite expressionless.
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“No . ..” I remembered what the nihilist philoso-
pher had said.

“If you say No, it means Yes. Take him away

I was just thinking how strange their logic was in
hell, when the sheep-face butted me with one of its
horns and I stumbled through the gate.

I fell into a walled town full of grey brick houses
with green gates; on most of the gate-house roofs
were two pseudo-lions made of cement, and on each
door was a door-plate. In the world of men there are
usually five or six plates outside each office, but here
there was only one, an indication that there was no
lack of space. The next moment a pig-headed devil
carrying a steel prong shoved me with its snout
through a door with a plate bearing the inscription:
Small, Shippery, Oiled-Bean Hell.

Inside, I found an enormous plain completely
covered with white beans soaked in tung oil, where
no end of people were falling down and scrambling to
their feet again and again. I fell down twelve times
running too, and raised many bumps on my head.
There were some people, though, who just sat or lay
by the gate and would not get up. They were soaked
in oil, but had not a single bump on their heads. Un-
fortunately, when I went to question them they stared
at me in silence. I could not tell whether they had
not heard or did not understand, whether they were
unwilling to speak or had nothing to say.

So I stumbled forward, to question those who were
tumbling right and left.

“This is a punishment for having knowledge,” one
of them told me. “Because knowledge is a sin, stolen
property. . . . As a matter of fact, we got off rather
lightly. When you were in the world of men, why
couldn’t you be more muddle-headed? . . .” He spoke
brokenly, between gasps.

"’
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“I can be muddle-headed now.”

“It’s too late now.”

“I’'ve heard that the Westerners have drugs to
stupefy people. Suppose I have an injection of one of
those?”

“That won’t do. I am stumbling here just because
I knew of some medicine. I've lost the needles for
injections too.”

“Well . . . there are people who give shots of
morphine, usually uneducated fellows I understand. ...
I'll go to look for them.”

While talking, we had fallen down several hundred
times. But now disappointment made me careless,
and I suddenly bumped my head against a patch of
ground where the beans lay rather thinly. The ground
was hard and I fell heavily, so I was completely
dazed. . . . '

Ah, freedom! All of a sudden I found myself on the
plain, with the town behind me and my hostel in sight
in front. I walked along stupidly, thinking as I went:
My wife and son must have gone to the capital, where
they will be crying beside my corpse. I rushed to-
wards my body, then sat up. They fled in terror. But
after I had explained everything, they understood and
shouted joyfully: “Aiya! You've come back to life!
Merciful Heaven! . . .”

As I was thinking stupidly, I woke up. . . .

Neither my wife nor son was by my side, there was
only a lamp on the table, and I realized I had been
sleeping in the hostel. The student next door had
come back from the theatre, and was humming: “My
former sovereign, ah-ah-ah!”—a sign that it was quite
late. -

This return to life was too quiet, I thought, not in
the least my idea of a resurrection. Or had I never
died?
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If I had not died, then Mr. Chu had never been

king of hell.

To use knowledge to solve this problem might also

be a crime.

We had better solve it emotionally.

October 23

WHAT I ASK OF THE CRITICS

Two or three years ago, the periodicals carried
nothing in the way of literature but a little original
writing (if so we may call it) and translations. Hence
readers felt a need for critics. Now the critics have
appeared, and are indeed increasing from day to day.

Seeing that our literature is so immature, it is really
very good of the critics to try to discover its merits
in order to fan the flame of art. They deplore the
superficiality of modern works in the hope that our
writers will produce something more profound, and
lament the lack of blood and tears for fear lest modern
authors grow too flippant. Though they may seem
hypercritical, in fact this shows their deep concern for
literature, and we should be most grateful.

But there are others who rely on one or two old
“Western” books of literary criticism, serve up ‘the
dregs of some old pedant’s work, or appeal to certain
of China’s traditional “truths,” and ride roughshod over
the world of letters. Such men are surely abusing
their authority as critics. * Let me draw a crude and
simple parallel. If a cook has prepared a dish and
someone finds fault with it, of course he should not
pass his chopper and pan to the critic and say: “Here!
Try to do better.” But he is entitled to hope that the
man who tastes his food does not have a morbid ap-
petite and is not drunk or burning with fever, which
gives him a thickly furred tongue.
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I ask even less of the critics. I dare not hope that
before dissecting and passing judgement on other peo-
ple’s work they will first dissect and pass judgement
on themselves, to see whether they are in any way
shallow, mean or mistaken. That would be asking too
much. I only hope they will show a little common
sense. They should know the difference, for instance,
between studies in the nude and pornography, between
kisses and copulation, between post-mortems and the
mutilation of corpses, between going abroad to study
and “banishment to the barbarians,” between bamboo
shoots and bamboo, between a cat and a mouse, be-
tween a tiger and a café. . . . Of course, a critic is
entirely free to base his arguments on some old
authority in England or America, but I hope he will
remember that there are other countries in the world.
He can despise Tolstoy if he likes, but I hope he will
first make a study of him, and read a few of his books.

Then there are critics who review translations by
declaring them labour lost and urging the translator
to try his hand at writing. Presumably a translator
knows how honourable the profession of a writer is,
but sticks to translating because this is all he can do
or what he likes best. So if critics make this proposal
and that, instead of keeping to the work in hand, they
are overstepping their authority; for statements like
this are suggestions or advice, not criticism. To re-
turn to our comparison with the cook: all the man who
tastes the food need say is what he thinks of the
flavour. If, instead, he reproaches the cook for not
being a tailor or a builder, the cook, however stupid
he may be, is sure to say, ‘“The gentleman is balmy!”

November 9

The south wing of No. 11, Pataowan, Peking,

where Lu Hsun lived from 1919-1923



WAITING FOR A GENIUS

A Lecture Delivered to the Alumni of the Peking
Normal University’s Middle School on January 17, 1924

I am afraid my talk will be of no use or interest to
you, for I really have no special knowledge. But after
putting this off so long I have finally had to come here
to say a few words.

It seems to me that among the many requests
shouted at writers and artists today, one of the loudest
is the demand for a genius. And this proves two
things: first, that there is no genius just now in China;
secondly, that everybody is sick and tired of our
modern art. Is there really no genius? -There may
be, but we have never seen one and neither has any-
one else. So on the evidence of our eyes and ears
we can say there is not—not only no genius, but no
public capable of producing a genius.

Genius is not some freak of nature which grows of
itself in deep forests or wildernesses, but something
brought forth and nurtured by a certain type of public.
Without such a public there will be no genius. When
crossing the Alps, Napoleon once declared, “I am
higher than the Alps!” What a heroic statement! But
we must not forget how many troops he had at his
back. Without these troops he would simply have been
captured or driven back by the enemy on the other
side; and then, far from seeming heroic, his behaviour
would have appeared that of a madman. To my mind,
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then, before we expect a genius to appear, we should
first call for a public capable of producing a genius.
In the same way, if we want fine trees and lovely
flowers, we must first produce good soil. The soil,
actually, is more important than the flowers and trees,
for without it nothing can grow. Soil is essential to
flowers and trees, just as good troops were to Napoleon.

Yet judging by present-day pronouncements and
trends, the demand for genius goes hand in hand with
attempts to destroy it—some would even sweep away
the soil in which it might grow. Let me give a few
examples:

First, take the “study of national culture.” Although
the new ideas have never made much headway in
China, many old fogeys—young ones too—are already
scared to death and have started ranting about na-
tional culture. ‘“China has many good things,” they
assure us. “To run after what is new instead of
studying and preserving the old is as bad. as renounc-
ing our ancestral heritage.” Of course, it carries
enormous weight to trot out our ancestors to make a
point; but I cannot believe that before the old jacket
is washed and folded no new one must be made. As
things stand at present, each can do as he pleases: old
gentlemen who want to study the national culture are
at liberty to pore over dead books by their southern
windows, while the young can have their living studies
and modern art. As long as each follows his own bent,
not much harm will be done. But to rally others to
their banner would mean cutting China off for ever
from the rest of the world. To demand this of every-
one is even more fantastic! When we talk with curio-
dealers, they naturally praise their antiques, but they
do not condemn painters, peasants, workers and the
rest for forgetting their ancestors. The fact is they
are much more intelligent than many old scholars.
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Then take the “worship of original work.” Looked
at superficially, this seems quite in keeping with the
demand for genius; but such is not the case. It smacks
strongly of chauvinism in the realm of ideas, and thus
will also cut China off from the current of world
opinion. Although many people are already tired of
the names of Tolstoy, Turgeniev and Dostoevsky, how
many of their books have been translated into Chinese?
Those who look no further than our own borders dis-
like the names Peter and John, and will read only
about Third Chang and Fourth Li; thus come the
original writers. Actually, the best of them have
simply borrowed some technical devices or expres-
sions from foreign authors. However polished their
style, their content usually falls far short of trans-
lations, and they may even slip in some old ideas to
suit the traditional Chinese temperament. Their
readers fall into this trap, their views becoming more
and more confined, until they almost shrink back be-
tween the old traces. When such a vicious circle
exists between writers and readers for the abolition of
all that is different and the glorification of the national
culture, how can genius be produced? Even if one
were to appear, he could not survive.

A public like this is dust, not soil, and no lovely
flowers or fine trees will grow from it.

Then take destructive criticism. There has long
been a great demand for critics, and now many have
appeared. Unhappily, quite a number of them just
carp and complain instead of writing genuine criticism.
As soon as a work is sent to them, they indignantly
grind their ink and lose no time in penning a most
superior verdict: “Why, this is simply childish. What
China needs is a genius!” Later even those who are
not critics learn from them and raise the same clam-
our. Actually, the first cry of even a genius at birth
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is the same as an ordinary child’s: it cannot possibly
be a beautiful poem. And if you trample something
underfoot because it is childish, it is likely to wither
and die. I have seen several writers scared into
silence by abuse. There was doubtless no genius
among them, but even the ordinary ones I would like
to keep.

Of course, the destructive critics have great fun
galloping over the tender shoots. The ones to suffer
are the tender shoots—ordinary shoots as well as
shoots of genius. There is nothing disgraceful in
childishness; for childishness and maturity in writing
are like childhood and manhood among human beings.
A writer need not be ashamed of making a childish
start, because unless he is trampled underfoot he will
grow to maturity. What is incurable is decadence and
corruption. I would let those who are childish—some
of them may be old people with childlike hearts—
express themselves in a childish way, speaking simply
to please themselves; and when the words are said or
even published, there let the business end. No atten-
tion need be paid to any critics, whatever banners they
carry.

I dare say at least nine-tenths of the present com-
pany would like to see a genius appear. Yet as things
are at present it is not only hard to produce a genius,
but hard to procure the soil from which a genius could
grow. It seems to me that while genius is born, not
made, anyone can become part of the soil to nurture
genius. It is more urgent for us to provide the soil
than to demand the genius; for otherwise, even if we
have hundreds of geniuses, they will not be able to
strike root for lack of soil, like bean-sprouts grown on
a plate.

To be the soil we must become more broad-minded.
In other words we must accept new ideas and free
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ourselves of the old fetters, in order to accept and
appreciate any future genius. Nor must we despise
the humblest tasks. Original writers should go on
writing; others can translate, introduce, enjoy, read,
or use literature to kill time. It may sound rather odd
to speak of killing time with literature, but at least
this is better than trampling it underfoot.

Of course the soil cannot be compared with genius,
but even to be the soil is difficult unless we persevere
and spare no pains. Still, everything depends on
men’s efforts, and here we have a better chance of
success than if we wait idly for a heaven-sent genius.
In this lie the strength of the soil and its great ex-
pectations, as well as its reward. For when a beauti-
ful blossom grows from the soil, all who see il nat-
urally take pleasure in the sight, including the soil
itself. You need not be a blossom yourself to feel a
lifting of your spirit—provided, always, that soil has
a spirit too.



THE COLLAPSE OF LEIFENG
PAGODA

I hear Leifeng Pagoda by the West Lake in Hang-
chow has collapsed. This is hearsay only, not some-
thing I have seen for myself. I did see the pagoda be-
fore it collapsed, though. A tottering structure
standing out between the lake and the hills, with the
setting sun gilding its surroundings, this was “Leifeng
Pagoda at Sunset,” one of the ten sights of the West
Lake. Having seen “Leifeng Pagoda at Sunset” for
myself, I cannot say I was much impressed.

But of all the vaunted beauty spots of the West
Lake, the first I heard of was Leifeng Pagoda. My
grandmother often told me that Lady White Snake
was a prisoner underneath it. A man named Hsu
Hsien rescued two snakes, one white and one green.
Later the white snake changed into a woman to repay
Hsu’s kindness, and married him, while the green
snake changed into her maid and accompanied her.
Then a Buddhist monk by the name of Fa Hai, a most
religious man, saw from Hsu’s face that he had been
bewitched by an evil spirit—apparently all men who
marry monsters have a ghostly look on their faces,
but only those with unusual gifts can detect it—so
he hid Hsu behind the shrine in Chinshan Monastery,
and when Lady White Snake came to look for her
husband the whole place was flooded. This was a
much better story the way my grandmother told it.
She probably based it on a ballad called The Faithful

82

THE COLLAPSE OF LEIFENG PAGODA 83

Serpent; but since I have never read that, I don’t
know whether I have written the names Hsu Hsien
and Fa Hai correctly or not. Anyway, Fa Hai trapped
Lady White Snake in the end, and put her in a small
alms-bowl. He buried this bowl in the ground, and
built a pagoda over it to prevent her getting out—
that was Leifeng Pagoda. This was not the end by
any means: for instance, her son who came first in the
court examination sacrificed at the pagoda, but I have
forgotten all that happened.

My one wish at that time was for Leifeng Pagoda
to collapse. When later, grown-up, I went to Hang-
chow and saw this tottering pagoda, I felt uncom-
fortable. And although later I read somewhere that
the people of Hangchow also called it Paoshu Pagoda*
because it was actually built by Prince Chien Liao’s
son, so obviously there could be no Lady While Snake
under it, T still felt uncomfortable and hoped it would
collapse.

Now that it has collapsed at last, of course every-
one in the country should be happy.

This is easy to prove. If you go to the hills and
coast of Kiangsu and Chekiang to discover what people
are thinking, you will find all the peasants, their silk-
worm-~breeding womenfolk, old gaffers, and village
loafers—all but a few who are slightly wrong in the
head—sympathize with Lady White Snake and blame
Fa Hai for being too meddlesome.

A monk should stick to chanting his sutras. If the
white snake chose to bewitch Hsu Hsien, and Hsu
chose to marry a monster, what business was that of
anybody else? Yet he had to set down his sutra and
stir up trouble. I expect he was jealous—in fact, I
am sure of it.

*In an appendix Lu Hsun stated that this was a mistake.
Paoshu Pagoda was a different pagoda at the West Lake.
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I heard that later the Heavenly Emperor felt Fa
Hai had gone too far, tormenting poor mortals like
that, and decided to arrest him. Then the monk fled
hither and thither, and finally took refuge in a crab’s
shell, from which he has not dared emerge to the pres-
ent day. I have objections to a great deal of the
Heavenly Emperor’s handiwork, but I am more than
satisfied with this, because the fact is it was Fa Hai
who was responsible for flooding Chinshan Mountain,
and the emperor was quite right to take the action he
did. I am only sorry I did not find out at the time
where this report came from: it may not have been
from The Faithful Serpent but from some popular
legend.

In mid-autumn when the rice is ready to harvest,
the Yangtse Valley abounds with crabs. If you boil
them till they turn crimson, take one at random and
remove its shell, you will find the yellow and the fat
inside. If it is a female, it will have seeds as red as a
pomegranate. After eating these, you come to a filmy
cone which you must carefully sever from its base
with a pocket knife, extract and turn upside-down to
show its inside. If it has not been broken, it will look
like an arhat sitting there, complete with head and
body. The children in our parts call this “the crab
monk,” and this is Fa Hai who took refuge there.

Formerly Lady White Snake was imprisoned under
the pagoda, and Fa Hai hid himself in the crab’s shell.
Now only the old monk is left sitting there, unable to
come out until the day when crabs are no more. Can
it be that when he built the pagoda it never occurred
to him that it was bound to collapse some day?

Serves him right.

October 28, 1924

MY MOUSTACHE

This summer I visited Changan,* then drifted home
again after more than a month. Friends who knew
this asked me:

“What did you think of it?”

Taken aback, I tried to recall Changan, and remem-
bered seeing a good many poplars and huge pome-
granate trees there, and drinking a good deal of Yellow
River water on the way. But these hardly seemed
worth mentioning. So I answered:

“Oh, nothing much.”

Then they left me, looking blank, while I stayed
there looking blank, ashamed to have disappointed
friends who “deigned to question me.”

Today I was reading after drinking tea when a drop
stained my book, and I realized that my moustache
needed cutting again. If you look up the Kang Hsi
Dictionary,** no doubt the different categories of beard,
whisker and moustache on the upper and lower lips,
the cheeks and the jaws all have their special names
and posthumous titles; but I had no time to go into
this. The thing was that my moustache needed cut-
ting again, and I should have to clip it once more, to
stop it getting into my soup or tea. So I found the
mirror and scissors, and started clipping, my aim be-
ing to make it level with my upper lip.

# Present-day Sian, the provincial capital of Shensi.
#* The dictionary compiled under the auspices of Emperor
Kang Hsi, who reigned from 1662-1722.
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But as I clipped my moustache, I suddenly remem-
bered Changan and my youth, and sad memories came
crowding thick and fast. I can’t recall the city very
distinctly, but I think it was while visiting the Temple
of Confucius that I came to a room hung with a num-
ber of prints: a picture of Li Erh-chu* and portraits
of emperors of different dynasties. One of these was
the first emperor of Sung or some such ruler—I can’t
remember clearly—anyway he was wearing a long
robe, and his moustache pointed upwards. Then a
well-known scholar declared emphatically: “This was
faked by the Japanese. Look at that moustache—
Japanese style!”

It is a fact that Japanese moustaches point upwards
like that, and quite likely they faked this portrait of
the first emperor of Sung or whoever he was. But
the subtlety and imagination required to fake portraits
of all the Chinese emperors, copying their own
Japanese moustaches before a mirror, surely “passes
understanding.” During the reign of Emperor Chien
Lung of the Ching dynasty, Huang Yi unearthed some
stone carvings from the Han dynasty Wuliang
Temple,** and the moustaches of most of the men on
these stick up. So do most of the moustaches on the
sculptures of Buddhists from the Northern Wei (386-
534) to the Tang dynasty which we can see today. It
is only when we come to the portraits of the Yuan
and Ming dynasties that moustaches begin to droop,
affected no doubt by the law of gravity. The Japanese
are certainly an indefatigable race to have made so

*1629-1705, a well-known Neo-Confucian scholar.

** Wuliang Temple in Shantung was flooded after the Yellow
River changed its course. In 1786, however, Huang Yi, an

antiquarian, discovered it and dug up over twenty stone carv-
. ings.
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many fakes for the Han to the Tang _dynasties and
pburied them in deep mountains and distant valleys,
amid ruins and wildernesses, through all the length
and breadth of China. '

I believe the drooping moustache is a Mongolian
style, brought in by the Mongols, but our brill‘iant
scholars regard it as distinctively Chinese. Since
students who study in Japan are anti-Japanese, they
dream of the greatness of the Mongols and like to say,
“But for Heaven’s protection, we’d have wiped out
that island kingdom long ago.”* In this sense, I sup-
pose there is no objection to their considering tI}e
drooping moustache as essentially Chinese. But in
that case how can they be descendants of the Yellow
Emperor?** And how can they call the Taiwanese
slaves for beating the Chinese in Fukien?***

I wanted to argue at the time, but thought better of
it. Didn’t that German-returned patriot, Mr. X—I’ve
forgotten his name so I shall use X instead——-—explf'ain
that I slander China because I have a Japanese wife,
and am therefore advertising our faults to them? All
I did was to mention a few Chinese failings, yet that
involved a change in my wife’s nationality; so what
will happen this time in a question concerning Japan?
Still, even if the moustache of the first emperor of
Sung or whoever he was is falsely accused,. that ca,n
hardly cause a flood or an earthquake, so it doesn’t

*In 1280, Kublai Khan sent troops to attack Japan, but a
typhoon sank their entire fleet.

** According to ancient tradition, he was one of the most
outstanding tribal leaders, who was described as the first an-
cestor of the Han people.

**#In November 1919, to disrupt the patriotic boycott of
Japanese goods, the Japanese consul in Fukien incited tl'1ugs
in that district to riot. Among the rioters were some Taiwa-
nese, for Taiwan was then occupied by Japanese.
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